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to Brahman, and which can be discovered by knowledge only, there is no return, that is to say, they are not born again. To be born again and to enter once more into the vortex of cosmic existence is to the authors of the Upanishads the greatest misfortune that can possibly be conceived. The chief object of their philosophy is therefore how, to escape from this eosmic vortex, how to avoid being born again and again.
It seems to me that, if we take all this into account, we can clearly distinguish three successive stages in the thoughts which the authors of me Upanishads formed to themselves as to the fate of the soul after death. In the Upanishads themselves these different theories stand side by side. No attempt is made to harmonise them, till we come to the Vedanta philosophers, who looked upon all that is found in the Veda as one complete revelation. But if we may claim the liberty of historical criticism, or rather of historical interpretation, we should ascribe the simple belief in the so-called Pitriyana, the path of the Fathers, and the journey of the soul to the moon, as the home of the Fathers, to the earliest period. It is no more than a popular belief, which we find elsewhere also,, that the soul will go where the Fathers went, and that their abode is, not in the sun, but in the moon, the luminary of the dark night.
Then came the new idea that this happy life with the gods and the Fathers in the moon was the reward for good works on earth, and that the reward for these good works must after a time become exhausted. What then ? If in the meantime the concept of One Supreme God, of an objective Brahman, had been gained, and if it had been perceived that true blessed-